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truth, without discursive examination. This contemplation is followed at last by what St. Bernard calls the admiratio majestatis, the admiration of the majesty of truth. This requires a purged heart, free from vice, and delivered from sins, a heart that may rise on high, nay may for some moments hold the admiring soul in a kind of stupefaction and ecstasis (De grad. humiL, c. 8, 22 seq.).
It is in a state such as this that the soul will enter into the next life. Our will will soften and will melt away into the divine will, and pour itself into it. And here we often find St. Bernard using the same similes as to the relation of the soul to God which we found in the Upanishads and in the Neo-Platonists. As a small drop of water, he says, when it falls into much wine, seems to fail from itself, while it assumes the colour and taste of wine; as the ignited and glowing iron becomes as like as possible to fire, deprived of its own original nature; as the air when permeated by the light of the sun is changed into the brightness of light, so that it does not seem so much lighted up, as .to be light itself, so will it be necessary that every human affection should in some ineffable way melt away and become entirely transformed into the will of God. For otherwise, how should God be all in all, if something of man remained in man? Nay the very caution which was used in the Vedanta, is used by St. Bernard also. The soul, though, lost in God, is not annihilated in this ecstasis. The substance, as St. Bernard says, will remain, only in another form, in another glory, in another power. To be in that glory is to become God, est deificari.